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government, there is similarly a cabinet official with dif-
ferent designation who exercises somewhat the same
function. The very word "khalif" means "successor,7'
the only consecrated official who should carry on the
labors of the Prophet Mohammed, who had maintained a
rule political no less than spiritual. With the spiritual
prerogatives dwarfed after the lapse of thirteen cen-
turies, and now the temporal authority shorn, the khalif -
ate has been subject to a remarkable mutation. Mustafa
Kemal Pasha has wrought politico-religious changes no
less momentous than those of Cavour, but his new depar-
tures are more sweeping. Kemal's grievance against the
khalif ate was tremendously enhanced by the fetva issued
by the Sheikh-ul-Islam at Constantinople at Allied insti-,
gation (1920), when the Nationalistic or Kemalist Move-
ment was denounced as an impiety.

Yet the Angora leaders have given no evidence of
sacrificing their hold upon religious issues. It is signifi-
cant that at Lausanne, Ismet Pasha, acting upon instruc-
tions from Angora, absolutely refused to enter into a
discussion of religious issues, for example when Marquis
Curzon asked what the Turks were going to do about the
sacred objects their soldiers removed in 1916 from Meeca.
More recently, precipitated by the incident mentioned
in the next paragraph, Ismet (now Premier) announced
that while the khalif ate was a sacred institution for all
Moslems, this office had no more rights over Turkey than
over Egypt, Afghanistan, or any other Mohammedan
country.

A religious issue in the Moslem world was projected,
in December, 1923, when the editors of three Government-
opposition newspapers at Constantinople published a
joint letter from the Aga Elan and Ameer Ali protest-
ing against the present position of the khalifate. These
two very influential leaders of the Indian Moslems, who
were probably as responsible for Britain's change in her